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			They grieved but not without hope. (1 Thess 4:13)

		

		
			[image: dedication.jpg]
		

	


	
		
			Foreword

		

		
			“Without the cross of Jesus and his resurrection, my grief would be without hope.” (1 Thess 4:13)

			My Dad, Eduardo Echeverria, asked me whether I would consider writing the Foreword to his book on Christ and suffering. At first I was reluctant because I was so caught up in the whirlwind of my own suffering, that I wasn’t sure whether I could articulate my grief, and even if I could, would it be helpful to others dealing with grief, particularly as a result of losing a beloved child? However, as time has gone on—it was one year last September 25 since we lost our precious Penelope Grace—I have been inspired to write out my thoughts and have found this expression to be cathartic. 

			The past year has been a journey on the worst of turbulent seas for my husband John and me, but we both agreed early on, we do not want our loss to define the rest of our lives. It is very important to us that we still celebrate life’s goodness, of course while still living authentically. I do believe it is that decision we made together, with trust in God, that has opened the door to some incredible experiences and healing. 

			We are by no means “over” this loss, as that is not possible. But we are learning to thrive with the sadness, little by little. October 8, 2017, we received the gift of our second daughter, Hope Elizabeth Deely. To be able to parent another child, Penelope’s little sister, is by far the biggest gift John and I could ever have received from our loving Father.

			Below are some journal entries that I felt compelled to share on social media. I did so to let our loved ones know how we are doing and to speak truth in our rediscovering of God’s love for us. There is no particular order in terms of state of mind and heart. They are true to the nature of grief, with its lack of linear structure or care for any stages of the grieving process. 

			12/1/16

			My Dear Depression, Yes I refer to you as dear. You are not the dark night of the soul about which so many tell me. You are only disguised as this. Under the staggering layers of anxiety, migraines, lack of desire to eat or socialize, under the mountainous weight you burden each of my limbs with, is a little white furry bunny. So soft and so pure, only wanting to help me through. You hop between the green pastures of my heart and my mind, stopping to let me pet you, hold you. Those moments of petting...oh those painful, ocean tear-filled, torturous moments...sometimes they last for a minute and sometimes for days. I realize, I must welcome you. You turn off my world, I am forced to stop, to pet you. Eventually, you’ll hop off into the distance. Even though you overstayed your welcome, I say thank you, and also, I hope never to see you again. 

			12/5/16

			I’ve had a really difficult time the last few days with my grief manifesting itself in panic attacks and extreme vulnerability and feelings of fear. My Dad texted me this prayer today, and I found it comforting. The Blessed Mother Mary is significant because she not only shares the grief of losing her child, but she represents the sacred love that can be born in all of us, men and women. So much love to you all, especially my neighbors this week.

			REMEMBER, O most gracious Virgin Mary, that never was it known that anyone who fled to thy protection, implored thy help, or sought thy intercession was left unaided. Inspired with this confidence, I fly to thee, O Virgin of virgins, my Mother; to thee do I come; before thee I stand, sinful and sorrowful. O Mother of the Word Incarnate, despise not my petitions, but in thy mercy hear and answer me. Amen. 

			1/24/16

			The power in your mind is activated by faith. I was thinking how I’m reluctant to accept the possibility of joy; not because I don’t want it, oh I really, really do, but more so because I just don’t understand how could I ever feel joy again? I look at a photo of my baby dancing and hugging her sweet Daddy and it crushes me...not my soul, not my spirit, but my heart. It literally feels torn into a thousand pieces. 

			3/5/17

			While I was sleeping, early this morning an angel whispered these words into my ears:

			Hold onto those good memories, 
The bad ones we tuck away and forget. 
Those memories are proof that a love exists. 
And be sure to make new good memories,
So that those who love you, have something to hold onto, 
When the time comes for you to return Home.

			4/28/17

			It was Penny’s third birthday yesterday—

			[Text abridged; continues in print book.]

			* * *

			If there is a message I would like to leave for others who are grieving, it is simply the following. When faced with loss and suffering of this magnitude (i.e., the loss of a child), grief is not a choice. It is inevitable. However, in the midst of grief, one can choose either to harden one’s heart, concealing it from life’s future blessings, joys, and gifts, or one can choose to keep one’s heart malleable, opening it to life’s future blessings, joys, and gifts. Yes, even amid great pain, one can choose joy; one can choose life. God’s love is creative, and in the midst of grief, one is asked to trust that He will create again. There is no plan or deadline for grief; it is as unique as the person one grieves. Grief demands one’s attention and so one devotes time to grieve—but to grieve in hope, trusting that the loving Lord is present and active, creating new life, while at the same time, honoring the memories.

			Genevieve Deely
November 30, 2017
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			Introduction

			Unanswered Prayers 
and the Love of God

		

		
			Perplexed, but not in despair. (2 Cor 4:8)

			Suffering is an enigmatic fact which challenges every world view. It is especially difficult to see any meaning or purpose in the suffering, sometimes excruciating and awful, of small children. And when one personally suffers or those one loves do, one wants to know why. But even more, one wants some way of dealing with suffering which holds out hope, based not on illusion but on truth, that a new and better life awaits one after death.1

			There is not a single aspect of the Christian message that is not in part an answer to the question of evil. (CCC §309)

			M y heart is broken. My beloved granddaughter Penelope Grace Deely, only 2½ years old, died early Sunday morning, last September 25, at the Children’s Hospital of Philadelphia. I was there with the family. In the end, her body proved defenseless against a virulent strain of meningitis. It had attacked her suddenly and swiftly. She was dead within thirty-six hours. As I write this book, my daughter Genevieve and her husband John are still trying, trusting in God, to make their way through their journey of pain and loss.2

			Here follows an excerpt from the eulogy that Penelope’s Grandmother, Marijke Lewis, gave before the funeral Mass on Saturday, October 1, 2016. It gives you a taste of who was beautiful Penelope.

			When we’ve discussed the last few terrible days amongst ourselves, what seems to come up so often is the most amazing way that everyone has pulled out all the stops to make what has been one’s worst nightmare, turn into a time of a thousand moments of the most loving and heartfelt acts of human kindness. We are so very grateful and deeply moved by you all. Thank you. We are also amazed by the fact that so many people who have not even met Penny, say that in some way or the other, Penny has impacted their lives. We look around us now in this beautiful church and see so many of us here, friends and relatives from both families, co-workers, Penny’s pre-school families, some Catholic, some Protestant or Jewish and friends with no formal faith at all. We are all joined here together under one roof to celebrate the life of one magniﬁcent bright Light, Penny. How could it happen that a 3’ blonde with magical eyes have so much impact to draw us all together in this way? Perhaps we can start by reﬂecting for a moment on her name and how Penny came to be called Penelope Grace: The choice of ‘Penelope’ was her parents’ and it surprised us all. We had all consulted the Ultimate Book of All Knowledge and Wisdom—the Internet—and no one had come up with that name. But then we got to realize how well it suited the self-assured little girl with a vivacious and adorable personality. Bright and personable, very musical and funny. She possessed a vocabulary well beyond her age and even spoke in full sentences. Gen told me of a time when she was feeling a little down on one particular day. “Are you feeling sad, Mama?,” she asked. “Would you like a hug?” Gen also told me of the times when they would be outside getting into the car or taking a walk and Penny would call out to neighbors with a bright hello and their name so crystal clear. She had been to school not even two weeks and loved it. She had made it to her ﬁrst “no cry day” marker. She truly was the classic two-year-old going on sixty. That was the little girl we all got to know as “Penelope.” The “Grace” part was my choice. I have always believed that it was a beautiful name but it also, signiﬁcantly, points to the part of her name that will most apply to her and us from now on. I have always believed… that this name points to the fact that we cannot hope to go through the experiences that life throws at us without having a sense that God’s Love and Grace are sustaining us through them all.

			My youngest daughter Christine raised the question of unanswered prayer in connection with sweet Penny’s death. Why would God not answer the prayers of so many people for Penny’s life? Does unanswered prayer count against the love of God? That is the crucial question. “The silence of God is hardest to bear for those who believe that the God of our faith is the living God and not the ‘gods’ of whom the psalmist says: ‘They have mouths but do not speak’ (Ps 115:5).”3 All things considered unanswered prayer does not count against the love of God for the fundamental reason that our lament has already been answered in the cross of Jesus Christ and through his Resurrection.

			This is not the answer we want, unquestionably, but it is the only answer we have that puts our lamenting Penny’s death in a right and hopeful perspective. “Through Christ and in Christ, the riddles of sorrow and death grow meaningful. Apart from His Gospel, they overwhelm us. Christ has risen, destroying death by His death” (GS §22). 

			Still, putting the question this way makes clear that for some people it isn’t about whether God exists, or is sovereign in power and knowledge. Rather, it is about God’s goodness, particularly his love. 

			As a committed Christian, in particular, a Catholic, how do I answer the spiritual perplexity—not despair!—occasioned by this question, not just for my daughter Christine, and others like her who have this vexing question, but for myself? Where’s God? We walk by faith and not by sight, St. Paul tells us (2 Cor 5:7). He adds, we see through a glass darkly; we know in part (1 Cor 13:12). One implication of this limitation is that I do not know the answer to the question as to why the death of this child. 

			This child who was loved unconditionally and deeply. This child who responded unconditionally to her mother and father, Genevieve and John, with an equally deep love. This child, who was blond, with green/hazel tinted eyes, and to all who knew her was beautiful, amazing, a gift, and full of promise. This child, my Penelope, whose actual voice I will never hear again in this life. This child, who is unrepeatable, one of her kind, irreplaceable, leaves us with a hole in reality that will never be filled. How can I stand her absence? And why me? These are questions my daughter Genevieve has often expressed to me since sweet Penny’s death. 

			Yes, we walk by faith and not by sight. Thus, given this limitation of what I can know, here and now, I am perplexed, but not troubled. My resolute belief in the goodness of a loving God, of the God of Abraham, Isaac, and Jacob, of the God and Father of our Lord Jesus Christ, is not shaken by the death of my beloved Penelope. I know who God is, and his revelation in the Holy Bible tells me several things that help me through my perplexity. Revelation has epistemic authority. 

			At root, then, what follows is a confession of faith regarding certain beliefs that I hold to be true, trusting in the epistemic authority of the Word of God. Whatever else I say and argue for in this book rests ultimately on the trustworthiness of God’s Word as a source of knowledge. That is what it means to say that divine revelation has epistemic authority. Hence, the importance of Chapter 1 on biblical authority where I attempt to show the justification of affirming the Bible’s epistemic authority as a reliable source of knowledge about God, man, and the world. 

			Furthermore, this book is a reflection on certain truths pertaining to the mystery of God and evil. To be clear, let me make the point that the Catholic sense of mystery is about truth, an excess, a superabundance, of wisdom and intelligibility.4 “Mystery means never being able to say the last word about something which is rich in meaning; there is always more to say; there is not too little but too much to be known.”5 

			In sum, let us not confuse mystery with contradiction, paradox, antinomy; otherwise, we may fall prey to the identification of mystery and irrationality.6 These truths are such that they provide light in our path ahead. You see the truths of faith “are lights along the path of faith; they illuminate it and make it secure” (CCC §89). Affirming these revelational-based truths, as I unconditionally do, does not mean that I “have figured out what has perplexed so many people reflecting on the topic of God and evil.”7 As N.T. Wright says, “There is a noble Christian tradition which takes evil so seriously that it warns us against the temptation to ‘solve’ it in any obvious way. If you offer an analysis of evil which leaves us saying, ‘Well, that’s all right then, we now see how it happens and what to do about it,’ you have belittled the problem.”8 And belittled the death of my beloved Penelope!

			It is precisely in this connection that the distinction between problems and mystery is relevant. As John Paul II has stated: “In short, the knowledge proper to faith does not destroy the mystery; it only reveals it the more, showing how necessary it is for people’s lives” (FeR §13). This distinction originates with the French Catholic philosopher Gabriel Marcel9 and it is later developed by another French Catholic, the neo-Thomist philosopher Jacques Maritain.10 The distinction highlights two different approaches that one can take in a field of inquiry, for instance, to issues of faith and theology. Maritain says, “It is a mystery and at the same time a problem, a mystery in regard to the thing, the object as it exists outside the mind, a problem in regard to our formulae.”11 For instance, that God is sovereign in goodness, knowledge, and power, on the one hand, and evil exists, evil suffered and done, on the other, is a mystery. Now, the way in which this mystery has been grasped and formulated is a problem. It is the former in the sense—keeping with our understanding of mystery above—that “no matter how much one said and no matter how true it may be, there is always more to be understood and articulated.”12

			In general, then, the theological enterprise, engaged in faith seeking understanding, is situated between mystery and problem. Thomas Weinandy correctly says, “The true goal of theological inquiry is not the resolution of theological problems, but the discernment of what the mystery of faith is. Because God, who can never be fully comprehended, lies at the heart of all theological inquiry, theology by its nature is not a problem-solving enterprise, but rather a mystery-discerning enterprise. . . . True Christian theology has to do with clarifying, and so developing, the understanding of the mysteries of faith and not the dissolving of the mysteries into complete comprehension.”13

			As the third epigraph to this chapter states, “There is not a single aspect of the Christian message that is not in part an answer to the question of evil” (CCC §309). Accordingly, there are several truths I will now highlight. The first truth I know is that death is an enemy in the Christian scheme of things, indeed, it is the last enemy to be destroyed (1 Cor 15:26); it is swallowed up in Christ’s victory (1 Cor 15:54f.). Furthermore, in Penelope’s death—in any child’s death—I see the enemy of God. Moreover, Jesus himself assures us that “little children” belong to the Kingdom of God. “Let the little children come to me, and do not hinder them, for the kingdom of heaven belongs to such as these” (Matt 19:14; Mk 10:14; Lk 18:16). So, I think we can say here without any doubt that the suffering of children is contrary to the will of God and the law of his kingdom in Christ.14

			In that light, I have the consolation that Penny is at peace because she was a baptized innocent and hence is in the presence of the Lord, seeing the face of God. What also brings consolation is the well-grounded hope that by God’s merciful grace when I stand before himI will hear him say to me(adaptingLuc Ferry15), “Come quickly, your granddaughter Penelope eagerly awaits you.”

			The second truth I know is—and it follows closely from the first— that I cannot find in the death of little children, in the death of this child, Penelope, an ultimate meaning or purpose, as if to say that Penny died for this or that reason. Yes, God can bring good out of the evils that he permits to exist by counteracting those evils with “ever novel opportunities for converting evil into goodness.”16 But what I cannot say, indeed, refuse to say, is that God directly intended Penny’s death in order to bring about the good of “soul-making,” in other words, giving one the opportunity to become a better person. Yes, Penny’s parents, Genevieve and John, have grown in their faith in view of Penny’s death, and we can see their increase in faith as a good side effect. But, in my view, what cannot be the case is that this “soul-making” is the reason for her death.

			Still, as I will show in Chapter 3, in a general sense I hold with the Christian tradition that God’s goodness and providence is defensible in the face of evil and suffering. There are certain experiential cues, what Peter Berger calls signals of transcendence, that can be developed into philosophical arguments for God’s existence. Briefly, one such cue is found in the very knowability or intelligibility of the world that drives our minds toward an affirmation of God’s existence. That is:

			For some reason, the world has a structure such that human mind can penetrate it by means of its own processes of thought. How can we account for this fact? It might have been the case that human beings had intelligence but that the world was not amenable to exploration by that intelligence. There could have been a lack of fit between the world and the human mind. But in point of fact, there is not; on the contrary, there is considerable harmony between them as, among other things, the fruits of scientific knowledge and technology demonstrate. It is argued, therefore, that the world’s intelligibility requires us to posit the existence of a creative mind, analogous to but infinitely transcending the human mind, by which the cosmos was brought into being.17

			Similarly, there is a theodicy (Greek: theos: God; dikē: justice) that helps us to make some rational sense of matters such as evil and suffering by explaining the justice of God in the face of the counterevidence of evil and suffering. Still, the Christian tradition has long recognized that there are unfathomable depths to evil that are only answered by Christ’s cross and resurrection.In short, radical evil is rationally inscrutable, in particular, evils such as the death of my beloved Penelope. 

			Please don’t misunderstand me. I don’t believe that death and evil have the last word, as if life is meaningless, a matter of blind fate, or wild chance. “God is master of the world and of its history. . . . With infinite wisdom and goodness God freely willed to create a world ‘in a state of journeying’ toward its ultimate perfection” (CCC §§310, 314). The Gospel brings us the good news that God’s will cannot ultimately be defeated. Indeed, it assures me—and I trust in this truth with everything that is in me—that victory over evil and death—and hence victory over Penelope’s death—has already been accomplished by Christ through his cross and resurrection (1 Cor 15:54-55).

			In Chapter 2, then, I will argue that the problem of evil and suffering cannot be grappled with merely in terms of the theodicies within the arguments of philosophical theology (CCC §§31-34), such as, the free-will defense, although these arguments definitely have their place. For we cannot abdicate the use of reason, leaving the question of God, evil, and suffering entirely to faith. “The presence of evil must be shown not to exclude the idea of a good Creator. . . . The philosopher rightly insists that the idea of an omnipotent, good God be shown to be compatible with the actual existence of evil. Reason modestly yet legitimately demands only to perceive how an open conflict between a good God and an evil world is not inevitable.”18 

			Still, as N.T. Wright correctly says, we must see “the cross as part of both the analysis and the solution of that problem.”19In general, as John Paul II wrote, “The philosopher who learns humility will also find courage to tackle questions that are difficult to resolve if the data of revelation are ignored—for example, the problem of evil and suffering, the personal nature of God and the question of the meaning of life or, more directly, the radical metaphysical question, ‘Why is there something rather than nothing’?” (FeR §76). In short, “Revealed truth offers the fullness of light and will therefore illumine the path of philosophical inquiry” (FeR §79). In this chapter, I will provide a justification for Christian beliefs to act as control beliefs for the devising and weighing of a philosophical account of the problem of God, evil, and suffering. 

			The third truth I know is that there is a battle of good and evil—and death is evil, an enemy of God!— darkness and light, truth and falsehood, life and death raging all around us. But as Christians we live in anticipation of the day when God will make all things new. This promise includes the dwelling of God with his people, with “God wiping away all tears from their eyes; and there shall be no more death, neither sorrow, nor crying, neither shall there be any more pain” (Rev 21:3-5).

			For now, we must pick up our cross and follow Christ (Matt 16:24) to his death on the cross and his resurrection, uniting our sufferings with his sufferings. We are learning how to suffer. We know that life not death has the last word. We have the promise that his grace is sufficient to help us carry the burden of this cross of my beloved Penny’s death (2 Cor 12:9). Therefore, in Chapter 4, I will explain John Paul II’s notion of redemptive suffering. 

			Finally, I have been listening a lot recently to the Australian Evangelical Christian group Hillsong United in the context of Psalm 69. As N.T. Wright remarks, “The psalmist describes his despair in terms of being up to his neck in deep water.” Yet, adds Wright, “this is held within a context where YHWH [the biblical name of the God of Israel] is already known as the one who rules the raging of the sea and even makes it praise him (Ps 69:1, 34).”20 As we read later in Psalm 93, “Mightier than the thunder of the great waters, mightier than the breakers of the sea—the Lord on high is mighty”(v. 4). Perhaps I was being prepared for this lamentation over Penny’s death because I have been particularly impressed by Hillsong United’s song, “Oceans (Where Feet May Fail).” Indeed, I have adopted one of their verses as this book’s title. 

			Here, too, there is an emphasis, not only on the sufficiency of God’s grace, but also, as Penny’s mother Genevieve wrote, on God’s trustworthiness in steering us through the turbulent waters. “All we can do is pray as we gasp for breath and life. We are not steering this boat, after all.” This is right. We read in the New Testament gospel, Matt 14:27, when the apostles are fearful of the waves: “But immediately Jesus spoke to them, saying, “Take heart, it is I; do not be afraid.” It is his grace that has helped all of us, particularly Penny’s parents, Genevieve and John, to deal with their pain and loss. In keeping with the image of water rising as waves, I will end this Introduction with a taste of Hillsong United’s song:

			You call me out upon the waters
The great unknown where feet may fail
And there I find You in the mystery
In oceans deep
My faith will stand

			And I will call upon Your name
And keep my eyes above the waves
When oceans rise
My soul will rest in Your embrace
For I am Yours and You are mine

			Your grace abounds in deepest waters
Your sovereign hand
Will be my guide
Where feet may fail and fear surrounds me
You’ve never failed and You won’t start now
So I will call upon Your name.
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			Chapter 1

			Biblical Authority?

		

		
			To be sure, in Christianity there is a primacy of the logos, of the word, over silence; God has spoken. God is word.  The comfortable attempt to spare oneself the belief in the mystery of God’s mighty actions in this world and yet at the same time to have the satisfaction of remaining on the foundation of the biblical message leads nowhere; it measures up neither to the honesty of reason nor to the claims of faith. One cannot have both the Christian faith and “religion within the bounds of pure reason”; a choice is unavoidable. He who believes will see more and more clearly, it is true, how rational it is to have faith in the love that has conquered death.1

			In order that men might have knowledge of God, free of doubt and uncertainty, it was necessary for Divine matters to be delivered to them by way of faith, being told of them, as it were, by God Himself who cannot lie.2

			And we also thank God constantly for this, that when you received the word of God, which you heard from us, you accepted it not as the word of men but as what it really is, the word of God, which is at work in you believers. (1 Thess 2:13)

			What makes human life meaningful, even in the face of death and decay[?] This vexing question occupies the attention of the late Paul Kalanithi, a neurosurgeon who died in March 2015a>. Although Kalanithi was a man of science who studied biology and neuroscience, he never really accepted the idea that science could explain everything.* He did consider the possibility of a material conception of reality, namely, that matter is ultimately all there is, that immaterial realities, such as souls and God are outmoded concepts, that man is simply the chance product of matter in motion (see 170-171). But eventually he came to see that “to make science the arbiter of metaphysics [of what is ultimately real] is to banish not only God from the world but also love, hate, meaning—to consider a world that is self-evidently not the world we live in” (169). 

			Yes, man is a biological organism subject to the laws of physics and chemistry. Yet, he is at the same desperately searching for meaning, that is, “for human connection.” Kalanithi struggled with the challenge of facing death and the knowledge that he is surely dying in this light. 

			What makes human life worth living in this context? “Meaning, while a slippery concept, seemed inextricable from human relationships and moral values” (31). It is “relationships that give life meaning” (34). In his search to understand the human condition, then, Kalanithi sought a “deeper understanding of a life of the mind.” He adds, “I studied literature and philosophy to understand what makes life meaningful, studied neuroscience and worked in an fMRI lab to understand how the brain could give rise to an organism capable of finding meaning in the world, and enriched my relationships with a circle of dear friends” (35).

			Furthermore, in the search for meaning, many people turn to God. But according to Kalanithi, God and meaning don’t necessarily go together. In other words, believing in meaning doesn’t necessarily mean that you must also believe in God. Besides, “science provides no basis for God.” In short, since “all knowledge is scientific knowledge” (169), this claim raises the question whether belief in God is rational. Not according to Kalanithi. “There is no proof of God; therefore, it is unreasonable to believe in God” (168). 

			How does Kalanithi know that there are no such arguments? It isn’t that he examines the arguments for God’s existence and finds them wanting. Not at all. He simply assumes that to be the case. They seem to him to be passé, no longer needing refutation. On this matter, he couldn’t be more mistaken given the revival of interest among contemporary philosophers in arguments for the existence of God.3 I’ll consider some of these arguments, particularly as they pertain to the matter of God and evil, later in this book. 

			For now, I want to note that, significantly, Kalanithi also identifies knowing God by way of proof or argument with knowing anything at all about God. This means that rationality, according to him, is reduced not only to scientific knowledge, but also that it is the only way to know God. But this identifies arguments as the only source of knowledge of God, suggesting that such arguments are necessary in holding Christian beliefs rationally. I think that this identification is mistaken: arguments for God’s existence are available, but not necessary for being rational in holding Christian beliefs to be true. 

			We don’t yet have the full picture of Kalanithi’s view. Although he claims that there are no proofs of God’s existence, that doesn’t mean, according to him, that we shouldn’t reflect on “the most central aspects of human life: hope, fear, love, hate, beauty, envy, honor, weakness, striving, suffering, virtue” (170). Yes, there is a fundamental gap between these central aspects and scientific rationality. But the basic reality of human life stands compellingly against a material conception of reality, against the idea that man is just the chance product of matter in motion. So, in this light, Kalanithi “returned to the central values of Christianity—sacrifice, redemption, forgiveness—because I found them so compelling” (171). 

			Still, Kalanithi adds, he couldn’t say anything definitive about God. Indeed, he holds that it is impossible to credit “revelation with any epistemic authority.” In other words, divine revelation—in short, the Scriptures—are not a trustworthy source of knowledge and hence one would not be rational in holding its claims to be true. Says Kalanithi, “We are all reasonable people—revelation is not good enough. Even if God spoke to us, we’d discount it as delusional” (172). Delusional? Then in what sense, if any, are the central values of Christianity compelling? 

			Kalanithi has no answer to this question. Indeed, as far as I can see, given that he contrasts faith/revelation and rationality, that means, in effect, as I understand Kalanithi, that the Bible is not a trustworthy source of knowledge, in particular, the New Testament, and hence believing its claims about sacrifice, redemption, forgiveness, all rooted in the redeeming acts of God in Christ, the Incarnate Word of God, assumes that faith is distinguished from rationality by virtue of having beliefs that are rationally unjustified. It is precisely this claim that I will contest in the remainder of this chapter. The Bible does have epistemic authority and it is reasonable to believe that it does. 

			Can Agnosticism be a Solution?

			Agnosticism is one of the most common responses to the type of position that Kalanithi takes. The Bible’s lack epistemic authority and hence Christian beliefs are unjustified. The root meaning of “agnostic” is from Ancient Greek: a-, meaning “without,” and gnōsis, meaning “knowledge.” In short, then, according to the philosopher William L. Rowe: “agnosticism is the view that human reason is incapable of providing sufficient rational grounds to justify either the belief that God exists or the belief that God does not exist.”4 The only recourse the agnostic offers us is to suspend judgment regarding Christian beliefs in view of the alleged insufficiency of evidence. But it is precisely this agnostic stance of the faith-vetoer’s position that I will challenge, with a big help from my friend and philosopher, William James (1842-1910), before going on to lay out a positive case for the justification of Christian belief.5

			Notes

			
					Joseph Ratzinger, Introduction to Christianity, 296, 310, respectively.

					St. Thomas Aquinas, Summa Theologica, II-II, q. 2, a. 4.

					On the defense of this claim regarding the legitimacy of theistic arguments, see William Lane Craig, “God is not Dead Yet,” Christianity Today, July 2008, 22-27; “http://www.reasonablefaith.org/god-is-not-dead-yet. See also, “The New Atheism and Five Arguments for God,” http://www.reasonablefaith.org/the-new-atheism-and-five-arguments-for-god.

					“Agnosticism,” in Routledge Encyclopedia of Philosophy.

					William James, “The Will to Believe” (1896) in The Will to Believe and other essays in popular philosophy, 1-31. Charles Taylor, Varieties of Religion Today: William James Revisited, has a particularly important discussion of James’s critique of agnosticism, 42-60.
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