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			Introduction

		

		
			“I came so that they might have life 
and have it more abundantly.”

			John 10:10

			“Beloved, let us love one another, because love is of God; 
everyone who loves is begotten by God and knows God. 
Whoever is without love does not know God, 
for God is love. 
In this way the love of God was revealed to us: 
God sent his only Son into the world 
so that we might have life through him.”

			1 John 4:7-9

			Jesus said to Philip, “Follow Me.”

			John 1:43

			What does it mean to be a follower of Jesus in today’s world? What is discipleship? Gustavo Gutierrez offers the beginning of a response to these questions: “Discipleship is rooted in the experience of an encounter with Jesus Christ.” After an introductory chapter that describes the challenge of authentic discipleship, the book presents the person and ministry of Jesus as the foundation and reason for discipleship, with special emphasis on God’s overflowing love. Then it develops various aspects of the moral-spiritual life, the life of discipleship, in the midst of the blessings and challenges of everyday lives. Some of those blessings include the wisdom of the scriptures, the grace of Eucharistic celebrations, and the many areas of renewal begun in Vatican II. Some of the challenges include relativism and indifference, poverty and sickness, violence and war, suffering and death.

			Disciples: Ordinary People in Extraordinary Times is a collection of a number of articles on a variety of biblical and ethical themes. Many of these articles come from Spirituality and Catholic Update. From this mosaic of articles emerges a portrait of the faithful disciple in the twenty-first century. 

			This book, solid theology in a readable style, invites readers into deeper insight, prayer, discussion, and action. It will be useful for individuals and parish groups such as RCIA, Mystagogy, Vincent de Paul, Christian Life Communities, and Just Faith. With profound trust and great hope, Disciples: Ordinary People in Extraordinary Times offers light for following Jesus.

		

	
		
			Chapter 1

			Examining Our Convictions

			Discipleship as a Matter of Choice

		

		
			Everyday life and events in our Church and world raise profound challenges for our living as faithful disciples of Jesus. What does the Gospel mean for raising children in a culture of violence or caring for aging parents and grandparents? What about economic pressures, sudden sickness, or end-of-life ethics? How do we faithfully continue Jesus’ mission in the midst of terrorism and war, abuse of all kinds, polarization and pain?

			Our Scriptures urge us to discern what is of value and to live according to these convictions. But what really are our deepest values and convictions? The practice of examining one’s conscience is a necessary and very helpful tradition. This first chapter is an invitation to dig even more deeply, to examine the values and convictions that form the foundation of the conscience’s decisions.

			Perhaps an example can help here. When the United States responded to the attacks of 9/11 with war against Afghanistan, numerous bishops in the United States said that the war was regrettable but justified. Bishops from other countries around the world concluded that it was not a just war. How could this division be so clear? (There were, of course, exceptions.) Surely they all had prayed with the Gospels. Surely they all had studied the just war theory with its careful distinctions. Had some unexamined conviction determined (or at least colored) which way the search for truth would go? Did the judgment about this war being just or not rest on location or some form of nationalism?

			These unexamined convictions actually shape the work of conscience, the search for the truth. They deserve, then, careful examination.

			The thought of Karl Rahner, S.J., offers some guidance. In his Theological Investigations XVIII, Rahner points to what he calls “global prescientific convictions,” unexamined assumptions, mostly cultural in character, that shape moral views and analyses.1 These prejudgments mold people’s moral imaginations and perceptions of basic values, sometimes making it difficult to live Gospel values. Everyone receives many messages that contradict the Gospel, from media and politics, business and families. One’s vision of life and responses to world events often are based on these values rather than on the Scriptures and Christian tradition.

			In other words, in some situations for some Christians, another set of values and convictions becomes more important than the Gospel. Often the individuals are not really aware of what is happening, for the values are rooted in unexamined assumptions, in what another author calls “unconsciously absorbed prejudices.”2

			Another example from another war. As the United States prepared for the war against Iraq, Pope John Paul II was very outspoken in his opposition. In his address to the Diplomatic Corps, for example, the pope said; “War is not always inevitable. It is always a defeat for humanity.” Solutions in the Middle East “will never be imposed by recourse to terrorism or armed conflict, as if military victories could be the solution.”3 The Vatican urged the United Nations to work for a diplomatic resolution and to explore all possibilities for a peaceful settlement. Other Vatican officials commented that provision for preventive war is found neither in the Catechism nor in the United Nations Charter.

			Still, polls showed that U.S. Catholics were in favor of a unilateral assault on Iraq by a margin of two to one. How is it that so many U.S. Catholics chose to follow the president rather than the Pope? Was some unexamined value at work, encouraging people to find the rhetoric of media and politicians more convincing than the Sermon on the Mount?

			Long ago, Jesus and then later communities addressed the very same tensions and challenges. Jesus lived in an occupied land. There was no doubt who had the power. As a vivid reminder, the Roman fortress in Jerusalem overlooked the Temple area. The imperial buildings at Tiberias, not far from Nazareth and Capernaum, also attested to this power. The empire of Rome was a dominating presence.

			Because of his profound, intimate experience of the God he called Abba, Jesus wanted others to know God’s loving presence in their lives. He called this presence the reign of God. In word and deed, Jesus proclaimed its characteristics: compassion and forgiveness, service and nonviolence, faithful love. Jesus turned expectations upside down, declaring as blessed the people at the bottom of the power pyramid, the poor and marginalized (see Luke 6:17-49; Matt 5:1–7:29).

			We have so long prayed about the “kingdom of God” (or more recently “reign” or “dominion”) that we risk domesticating the term, reducing it to a pious concept. So, to remind us of the range of Jesus’s vision, some scripture scholars have suggested an alternate translation: the empire of God. In the context of the dominating power of the empire of Rome, Jesus’ life and message about the empire of God necessarily had social, political and economic implications. His hearers, of course, recognized this immediately.

			After the death and resurrection of Jesus and the destruction of Jerusalem years later, Luke emphasized the challenge of discipleship for his community. Luke’s Jesus states: “If any man comes to me without hating his father, mother, wife, children, brothers, sisters, yes and his own life too, he cannot be my disciple. . . . So, in the same way, none of you can be my disciple unless he gives up all that he has” (Luke 14:25-33).

			As Scripture scholar Arthur Dewey points out, the harshness of Jesus’ demands bothers us, even when we remember that such language was typical of religious leaders in the ancient world. “The demand that the disciple renounce even family and friends meant that he was to make a total commitment, one that placed him outside the usual behavior and customs of society.”4 Jesus summoned his followers to a new and different vision of reality, one that challenged basic assumptions of everyday life. The presence of God’s reign (“empire”) transformed commonly accepted values. “To follow Jesus meant to live out this new understanding of God’s rule.”5

			Dewey concludes his reflections on this demanding passage: “For Luke, discipleship is a matter, not of habit or upbringing, but of choice… behavior, relationships, hopes, and dreams are also involved in the decision. To enter into the vision of God’s rule is to accept God as sovereign over all, especially over what is deepest in the heart.”6

			Like Jesus and Luke and his community, we too live in an empire of dominating power. Its values have seeped into our schools, churches, businesses, families and even our own hearts. In our Baptism, however, we are called and sent out, like the early disciples, to proclaim an alternate vision: the empire of God, with its compassion and nonviolence and love, with its implications for political and economic structures. Such proclamation is and will be costly. The conflict and chaos and sheer influence of the dominating empire may tempt us to passivity, fear, cynicism, even despair.

			So, like Jesus, we need to be attentive to and grateful for Abba God’s faithful and liberating love, experienced especially in the life shared by people. Like Luke’s community, we need to hear words of comfort, promise, and hope—but also of challenge.

			One final example. For their final exam in one of my theology courses, I asked my students to explain and discuss the relationship of three quotations. Archbishop Helder Camara of Brazil: “When I fed the poor, they called me a saint. When I asked, ‘Why are they poor?’ They called me a Communist.” John Kavanaugh, S.J.: “Christianity at rock bottom radically conflicts with American culture, even subverts it.” Pope John Paul II: “The pillars of true peace are justice and that form of love which is forgiveness.”

			One of the students wrote: “Some Americans are more loyal to the values of capitalism and nationalism than they are to their religious roots. I know this because I was one of them. In high school, I would have labeled myself as a right wing conservative. After all, I opposed abortion, believed in a strong work ethic, supported the war against terrorism (after all, they were evil), and hard core supported Wal-Mart (after all, it is capitalism)…. I believed I was a ‘true American.’ But now, I wonder if I was really a ‘true hypocrite.’ While upholding my beliefs in capitalism and nationalism, did I abandon my Christian values?”

			She goes on to describe her questioning whether her lived values (absorbed, no doubt, from family and advertising and other media) fit Jesus’ teachings. In the quotations she recognized “some of the hardest teachings for Americans to put into practice.” More important, the exam gave her the opportunity to examine carefully some values and convictions, and so to find words and insight as she tried to connect her religious values with her socioeconomic values.

			This student’s struggle is not limited to citizens of the United States. It can face many who consider themselves Christian. Authentic discipleship calls for careful reflection and critical choice. Such examination of our assumptions and convictions is essential for all of us in so many dimensions of our lives. Where in your life is your class or gender or political party more influential than the Gospel?

			ENDNOTES

			
					Karl Rahner, S.J., Theological Investigations Vol. XVIII, translated by Margaret Kohl, New York: Crossroad, 1981, pp. 74-85.

					Ladislas Orsy, S.J., “A Time to Ponder,” America, Vol. 196, No. 4, 5 February 2007, p. 14. For a similar insight from the biblical perspective, see Sandra M. Schneiders, Written That You May Believe, New York: Crossroad, 1999, pp. 29-32.

					John Paul II, “Address of His Holiness Pope John Paul II to the Diplomatic Corps,” 13 January 2003, http://www.vatican.va.

					Arthur J. Dewey, The Word in Time (revised edition), New Berlin, WI: Liturgical Publications, 1990, p. 201.

					Ibid.

					Ibid., p. 202.

			

		

	
		
			Chapter 2

			Light Over Darkness

			The Meaning of Christmas

		

		
			The shadow of the cross covers our Christmas crib. During Advent and Christmas, we prepare for and then celebrate God’s coming into the world. Still, most of us probably do not ask why God became flesh. If we did, our answers would likely sound something like this: “Jesus came to redeem us.” Or more strongly: “Jesus came to die for our sins.” Such convictions are found in the Scriptures and expressed in our liturgy. The shadow of the cross is present, even if not the center of our attention during these seasons.

			There is, however, an alternative view about why God became human, expressed both in the Scriptures and in the Christian tradition. Though less well known, this perspective, which emphasizes God’s overflowing love, offers more light than shadow. This article presents some of the key insights of the different perspective and suggests some implications not only for our celebration of Christmas but also for our everyday relationship with God. 

			The Cross

			First, let’s return to the shadow of the cross. Because the life, death and resurrection of Jesus make up the foundation of Christianity, the Christian community has long reflected on their significance for our lives. What was the purpose of Jesus’ life? Or simply, why Jesus?

			The answer most frequently handed on in everyday religion emphasizes redemption. This view returns to the creation story and sees in Adam and Eve’s sin a fundamental alienation from God, a separation so profound that God must intervene to overcome it. The Incarnation, the Word becoming flesh, is considered God’s action to right this original wrong. Redemption, then, is basically understood as a “buying back.”

			How did this view develop? Just as we do when we face tragedy, especially innocent suffering, so the early followers of Jesus tried to make sense of his horrible death. They asked: Why? They sought insight from their Jewish practices, such as Temple sacrifices, and from their Scriptures.

			Certain rites and passages (the suffering servant in Isaiah, psalms of lament, wisdom literature on the suffering righteous person) seemed to fit the terrible events at the end of Jesus’ life and so offered an answer to the ‘why’ question. Understandably, these powerful images colored the entire story, including the meaning of Jesus’ birth and life.

			Throughout the centuries, Christian theology and piety have developed these interpretations of Jesus’ execution. At times God has even been described as demanding Jesus’ suffering and death as a means of atonement—to satisfy and appease an angry God. In many forms of theology, popular piety and religious practice, the purpose of Jesus’ life is directly linked to original sin and all human sinfulness. Without sin, there would have been no need for the Incarnation.

			Creation for Incarnation

			An interpretation that highlights the Incarnation stands beside this dominant view with its emphasis on sin. The alternate view is also expressed in Scripture and tradition. Nevertheless, the emphasis on the Word made flesh has remained something of a “minority report,” rarely gaining the same recognition and influence as the atonement view.

			What, briefly, is the heart of this alternate interpretation? It holds that the whole purpose of creation is for the Incarnation, God’s sharing of life and love in a unique and definitive way. God becoming human is not an afterthought, an event to make up for original sin and human sinfulness. Incarnation is God’s first thought, the original design for all creation. The purpose of Jesus’ life is the fulfillment of God’s eternal longing to become human.

			For many of us who have lived a lifetime with the atonement view, it may be hard at first to hear the minority report. Yet it may offer some wonderful surprises for our relationship with God.

			From this perspective, God is appreciated with a different emphasis. God is not an angry or vindictive God, demanding the suffering and death of Jesus as a payment for past sin. 

			God is, instead, a gracious God, sharing divine life and love in creation and in the Incarnation (like parents sharing their love in the life of a new child). Evidently, such a view can dramatically change our image of God, our celebration of Christmas, our day-by-day prayer.

			In order to appreciate this emphasis more fully, let’s take the time and effort to look at several of its most important expressions in Scripture and tradition. This brief review will also remind us that the focus on the Incarnation is not just a new fad or some recent “feel good” theology. Its roots go back to the very beginning of Christianity. 

			He Pitched His Tent Among Us

			“In the beginning was the Word, and the Word was with God, and the Word was God....All things came to be through him, and without him nothing came to be....And the Word became flesh….” The Prologue of John’s Gospel (1:1-18) gives us this magnificent vision, proclaiming that all creation came to be in the Word, God’s self-expression who became flesh, Jesus.

			John’s meditation on God’s supreme act of love in the Incarnation (also see 3:16) has led some theologians to consider that this event alone was sufficient to save the world. Indeed, John’s Gospel does not see Jesus’ death as a ransom (unlike the synoptic Gospels, for example, Mark 10:45), nor does it use the language of sacrifice or atonement. There is, instead, emphasis on friendship, intimacy, mutuality, service, faithful love—revealing God’s desire and gift for the full flourishing of humanity, or in other words, salvation (see the Farewell Address, John 13:1 – 17:26).

			Jesus’ crucifixion (usually described as being “lifted up”) is part of his “hour” of glorification, which also includes his resurrection and ascension. For John, this hour is not sacrifice but epiphany, the manifestation of God.

			We may impose sacrificial imagery on John’s Gospel because in our hearts and minds we blend together the four Gospels, even though they give us very different portraits of Jesus. If we pay attention to John’s emphasis on the Incarnation and on the truth of God revealed in Jesus, we discover part of the foundation of our alternate answer to “Why Jesus?” For John, what is at the heart of reality is a God who wants to share divine life. 

			A Plan for the Fullness of Time

			Another part of the foundation comes from the Letters to the Colossians and the Ephesians. These two letters, written in the tradition of Paul in the latter part of the first century, also offer a cosmic vision from the beginning of time to final fulfillment. They express remarkable beliefs: that Christ is the image of the invisible God, that God chose believers before the foundation of the world, that the goal of God’s plan was the coming of Christ, that all things not only find their origin in Christ but are now held together in him and will be fulfilled in God through Christ.

			Like John’s Prologue, the Letters to the Colossians and the Ephesians connect with and express the Jewish wisdom tradition (see, for example, Proverbs 8, Wisdom 7 and 9). Wisdom was present with God from the beginning; everything was created in and through Wisdom. Unlike John’s Gospel, these two Letters include Paul’s theology of the cross with its imagery of ransom and sacrifice.

			Ephesians and Colossians offer a magnificent vision of God’s plan and initiative, revealed and fulfilled in Christ. This plan of salvation, an expression of God’s wisdom, is eternal and not just an afterthought to sin. The letters acknowledge sin and sacrifice, but emphasize God’s overflowing love from before creation until final fulfillment of the universe. 

			A Dance of Love

			Throughout the centuries, the Christian community has carried on a dialogue with the Scriptures and the community’s experience, always searching for understanding and appropriate ways to express its beliefs. Naturally, individual theologians and Church Councils made use of the philosophies and other insights of their age.

			During the first centuries of Christianity’s existence, questions about Jesus and the Trinity raised special interest. How can we speak of this human being who is also God? How can we speak of one God who is Father, Son, and Spirit? (What many of us now simply accept as part of our Creed had to be hammered out over many years.)

			Three people who played a very important role in that process during the fourth century were St. Basil of Caesarea, St. Gregory of Nyssa and St. Gregory of Nazianzus. Because they lived in Cappadocia (an area of present-day Turkey), these three saints are simply called the Cappadocians. For many of us in the West, their thought is not well known.

			A key concept in their teaching about how the Trinity is both one and three is perichoresis, a term conveying dynamic and creative energy, eternal movement, mutuality and interrelatedness. The three divine persons are what they are by relation to one another. Some scholars like to use the image of dance to describe this term. In this divine dance there is an eternal movement of reciprocal giving and receiving, expressing the essence and unity of God. Moreover, this interrelatedness of the triune God is not self-contained but is poured out in creation, Incarnation and final fulfillment. God is overflowing love, leading humanity and all creation into the divine dance of God’s life.

			A Franciscan View

			Hundreds of years later, in the Middle Ages, the question about Jesus was expressed very explicitly: Would the Son of God have become incarnate if humanity had not sinned? The great theologian St. Thomas Aquinas (1225-1274) answered in the negative, viewing the Incarnation as a remedy for sin.

			Another great philosopher and theologian, Franciscan John Duns Scotus (1266-1308), disagreed with Thomas’s emphasis on sin. Indeed, Duns Scotus boldly proclaimed and defended the primacy of the Incarnation. He based his view on the Scriptures, early theologians, and logic. He argued, for example, that God’s supreme work, the Incarnation, had to be first and foremost in God’s mind. It could not be dependent on or occasioned by any action of humans, especially sin.

			Even more than logic, Duns Scotus emphasized divine love. God is love and created all life in order to communicate to creatures the fullness of divine love. The Incarnate Word is the foundation of the creative plan of God, the very reason for the existence of all creation. This emphasis on Christ as the center and cornerstone of all creation has become an essential dimension of Franciscan life and ministry.

			Alpha and Omega

			New and different questions emerged in the 20th century. Jesuit scientist Pierre Teilhard de Chardin confronted the reality of evolution and realized the need for a new way to speak of the mystery of God.

			Continued in the full book... purchase printed or ePub version.

		

	
		
			Chapter 3

			Finding the Heart of Jesus’ Life

		

		
			How do you and I learn to be Christian disciples if not by exploring the events of Jesus’ life? We can discover Jesus’ experience only by listening carefully to what the Christian community said about him in the Scriptures. Yet the Scriptures, as the Church teaches, are accounts of faith rooted in history. Thus Scripture writers were not so much concerned with historical details as they were with conveying the meaning of Jesus’ presence among us. How do we get to the Jesus that the disciples encountered, the experiences behind the statements of faith?

			Because Scripture and Church teachings emphasize the divinity of Jesus, our own experience of Jesus is just about the opposite from the disciples’ experience of him. The disciples first encountered someone they knew as a fellow human being, Jesus of Nazareth. Only gradually—indeed, not clearly until after the Resurrection—would they recognize and proclaim his divinity (see “The Historical Truth of the Gospels,” the 1964 Instruction of the Roman Pontifical Biblical Commission).

			For those of us who come almost 2,000 years later, faith in Jesus’ divinity is almost taken for granted, for it is affirmed throughout the gospels. Indeed, many of us may find it easier to believe that Jesus is God than to accept that he was truly human. In order to appreciate as fully as possible the events in the life of Jesus of Nazareth, we must follow the same path that the disciples followed, beginning with the human Jesus. In this chapter, we’ll look at Jesus’ vision and his encounters with others as found in the gospels. In doing so, we’ll get a glimpse at the heart of his earthly life.

			Jesus’ Birth

			Only two New Testament books describe the birth of Jesus: Luke (1:1–2:52) and Matt (1:1–2:23). But the two stories are very, very different in their details. Because most of us have combined the two stories in our hearts and minds, we realize these differences only by looking at the two accounts separately. Matthew focuses on Joseph, has Mary and Joseph living in Bethlehem, and includes the Magi and the flight into Egypt. Luke focuses on Mary, has Mary and Joseph living in Nazareth (going to Bethlehem only for the Roman census), and includes the shepherds and a peaceful visit of the Holy Family to Jerusalem.

			In his extensive study of the infancy narratives, the late Scripture scholar Raymond Brown emphasizes that what is important is the religious message of the stories. What is this message? Brown claims it is twofold: to proclaim the identity of Jesus as truly God and truly human and to show how Jesus is linked to and fulfills the Hebrew Scriptures. Brown states that each infancy narrative is, in fact, the whole gospel in miniature: The full identity of Jesus (divine and human) is revealed; this good news is shared with others and accepted by some (shepherds, Magi, Simeon, Anna) but rejected by others (Herod the king, the chief priests and scribes). Accordingly, we must focus on the meaning and not on the details of the stories.

			Surely an important dimension of Jesus’ life was his experience of religion. The story of the people of Israel was Jesus’ story. As he grew, Jesus listened to and prayed with the Hebrew Scriptures. He pondered the lives of Abraham and Moses, of Jeremiah and Isaiah. Their God was Jesus’ God—a God who continued to be active in the people’s lives, freeing and choosing and calling them back to the covenant. This Jewish context, then, nurtured Jesus’ knowledge of and relationship with God.

			Jesus’ Mission

			Luke develops the picture of Jesus’ identity and mission in the marvelous and powerful scene of the keynote address in Nazareth (4:14–30). Scripture scholars help us to appreciate Luke’s creativity as artist and as theologian. Writing his gospel many years after the death and resurrection of Jesus, Luke wanted to share his community’s experience and commitment and vision. So he felt free to rearrange his primary source, Mark’s Gospel, by moving this Nazareth synagogue scene (Mark 6:1ff) to the very beginning of Jesus’ public ministry (Luke 4:14ff). Luke’s creativity is also found within the text itself, as he weaves together selections from several different chapters of Isaiah and omits some other points.

			As it stands, the exact text that Luke puts on Jesus’ lips would not be found on a synagogue scroll. This passage is truly a keynote, establishing the basic themes of Luke’s Gospel. Jesus, the anointed one (the Messiah, the Christ), teaches and heals and proclaims the presence of God’s reign. Jesus is the fulfillment of God’s promises for the hungry, the sick, the imprisoned. The following chapter is an elaboration on this concept of Jesus’ keynote address.

			Indeed, Luke’s Gospel goes on to describe many examples of Jesus teaching and healing the poor, including Peter’s mother-in-law and the leper. Then, when some disciples of John the Baptist ask Jesus, “Are you the one who is to come?” Jesus replies: “Go and tell John what you have seen and heard: The blind regain their sight, the lame walk, lepers are cleansed, the deaf hear, the dead are raised, the poor have the good news proclaimed to them” (Luke 7:20–22). God’s reign is breaking into the world through Jesus.

			Jesus’ Relationship with God

			In attempting to appreciate the heart of Jesus’ life, as we have already seen, we must pay special attention to Jesus’ faithful and loving relationship with God and to Jesus’ understanding of the reign of God.

			Scripture scholars have helped us to appreciate the significance of Jesus’ relationship with God, whom he addressed as “Father” and even “Abba.” Some scholars say that Jesus chose this word that small children used to address their fathers. Abba is best translated “Daddy.” It conveys a sense of childlike simplicity and familiarity.

			Other Scripture scholars have recently offered the image of patron for understanding Jesus’ use of Father. Appreciating the cultural world of the first century suggests this alternative interpretation, which implies a mature personal relationship with the one who empowers and distributes benefits, emphasizing trust, responsibility, and fidelity.

			Although offering different emphases, these images are important for our consideration of Jesus’ experience because they point to a very profound relationship between God and Jesus.

			How did it develop? We have no way of answering in detail, but we can assume that this bond developed gradually as Jesus lived life, heard the Hebrew Scriptures, asked himself about his own response to God, listened to John the Baptist, and began his own prophetic ministry, taking time to be alone and to pray. The God of Jacob, Deborah, Hannah, David, Amos, Ezekiel was Father to Jesus.

			We catch another glimpse into Jesus’ experience of God in the parables. One of the most helpful is Luke 15:11-32—traditionally called the parable of the Prodigal Son. This parable about the possibility of reconciliation is better described, however, as the parable of the Forgiving Father. The details are familiar: The younger son demands his inheritance, leaves home, spends all the money, and finally returns to his father’s house, asking to be treated as a servant.

			Notice the actions of the father: he allows his son freedom even to waste the inheritance; he watches for his return. He forgives the son without any bitterness. Throwing a party to celebrate, he goes out to console the angry older brother.

			In this parable, Jesus is telling us a lot about his own experience of God. Abba is both a dispenser of goods and a forgiving, gentle parent. Jesus evidently feels very close to this personal God, a God who reaches out to all, both those who wander away and those who stay at home.

			Continued in the full book... purchase printed or ePub version.
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